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Introduction

The political structure of the Islamic emirates which belonged to

the Sokoto State was to a large extent determined by a close

relationship between religious scholars and the military aristocra-

cy. The emirs themselves belonged to families of Islamic scholars

and preachers who had been brought to power by that wide range

of local religio-political movements which came to be connected

with the jihd of fiUthmn b. Fodiye.

In their early stages these movements had taken shape largely

as religious jamfit which by virtue of their intense religious life

and their struggle against their enemies conceived themselves as

treading in the steps of the Prophet and his community.
1
 The

religious base of the emirs’ position was maintained even after

their families had been transformed and absorbed into the military

aristocracy which came to rule the newly emerged states. As

bearers of the hegemonic culture religious scholars continued to

play a key role at the courts and within society at large. As court

scholars, administrators and judges they belonged to the state

apparatus; as imams, teachers, religious advisers and healers they

were closely linked to their respective urban or rural constituencies

whose interest they sometimes came to express even against the

Sudanic Africa, 6, 1995,  35-54

1 See for this attitude among the Sokoto leaders M. Last, ‘Reform in West

Africa: the jihd movements of the nineteenth century ’, in J.F.A. Ajayi/M.

Crowder (eds.), History of West Africa, II, 2nd edn, London 1987, 25 and

F.H. El-Masri/R.A. Adeleye, ‘∑ifofin Shehu: An Autobiography and

Character Study of fiUthmn b. Füdı in Verse’, Research Bulletin, Centre
of Arabic Documentation, University of Ibadan, ii, 1, 1965, 1-36.

state and its policies. The ambiguous position of the religious
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scholars, as forces of hegemony as well as of opposition, has

continued well into the colonial and postcolonial period of northern

Nigerian history.

The prayer text from Il‚orin presented here, which was collected

in 1987 but dates back, it would seem, to the beginning of the

20th century, clearly expresses the self-perception of the local

religious scholars as members and guardians of a sacred Islamic

community in the town. This community is traced to al-∑li˛

Janta, called Shehu Alimi (d. 1823),
2
 the founder of the Islamic

movement which transformed Il‚orin into an emirate and brought

it under the authority of Sokoto/Gwandu. In the Il‚orin emirate

the dual power structure became particularly pronounced, with

the emir at the head of both the military aristocracy and the

religious dignitaries. The claim of the religious scholars to guard-

ianship of the Islamic community in Il‚orin is expressed in the

local Yoruba saying àfáà ni bàbá ‚oba, ‘the father of the emir

was a scholar’ or ‘the scholar is the father of the emir’.

The scholars’ ethnic diversity paralleled that of the warlords

and warriors, and beside the army the religious institutions,

mosques and schools became a main factor of social integration

in the town. Fulani, Hausa, Nupe, Dendi and Kanuri, and even

Arabo-Berbers are attested among the scholars who came to Il‚orin

before and after the foundation of the emirate. The Yoruba who

formed the majority of the population were gradually absorbed

into that group of Islamic scholars and imams. A hierarchy of

imam offices which paralleled that of the warlords came to reflect

the ethno-political balance in Il‚orin.

The imam of the Fulani (imam Fulani) stood on top of this

hierarchy, followed by the imam Imale who represented the Yoruba

quarters in the west of the town (called Oke Imale), and the

imam Gambari, the religious leader of the Gambari quarter inhab-

ited mainly by Hausa, Nupe and Kanuri settlers. In recognition

of their growing political weight in the town, the Yoruba quarters

were later given a second office, that of the official Qur√n reciter

(ajánásì) of the emir. This arrangement shows the extent to which

2 About Alimi, see ALA,  II, 442f., with further bibliography.

the imams and religious scholars had become part of the communal
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structure of Il‚orin.

The text

To the present day Il‚orin scholars take pride in the large number

of ascetics, mystics, preachers and prominent teachers which the

town has produced since its beginnings.
3
 The text of the prayer

presented below can perhaps be seen as the earliest written example

of this pride. It was obtained from a photocopy in possession of

Imam Yüsuf, the imam of the Popo Giwa Mosque.
4
 He said that

the text was written to defend the Islamic scholars against their

critics and to demonstrate their leading position in the town. As

the latest scholar mentioned in the manuscript, Mu˛ammad B˙gΩr˙,

died in 1913, it seems plausible to relate the document to the tax

revolt of the same year in which the scholars of the area from

where the text was obtained played a leading role. The grandfather

of Imam Yüsuf, Zubairu, apparently belonged to the leaders of

that revolt.
5
 The original manuscript, its author and its present

owner can, however, not yet be traced.

The prayer is a litany of invocations for unspecified requests

which have to be ‘filled in’ by its user in those regularly occurring

places in the text which are marked by the phrase ‘such and

such’ (kadh wa-kadh). It consists of different parts some of

which quite conceivably had been in separate use before. The

impression of a composite character is further supported by a

3 See for example ◊dam fiAbdallh al-Ilürı, Lama˛t al-ballür fı mashhır
fiulam√ Ilürin, Cairo 1982, 82.

4 I wish to express my gratitude to Alfa Yüsuf, Ile Baba Nla, the imam of

the Popo Giwa Mosque, Ajikobi Ward, Il‚orin, who kindly provided a

photocopy of the text on 28 Sept. 1987, and also to Mr. Isa Oke, Kwara

State Council for Arts & Culture, Il‚orin, who arranged for our meeting

and assisted me during the interview.

5 For detailed accounts of this revolt, see H.O.A. Danmole, ‘Colonial Reforms

in the Ilorin Emirate 1900-1919’, Odù, ns 26, 1984, 84-107 and S. Reichmuth,

‘fiIlm und Adab. Islamische Bildung und soziale Integration in Il‚orin, Nigeria,

seit ca. 1800’, Habilitation thesis, Bayreuth 1991, 105ff., 260ff.

number of names which are repeated in different spellings, for
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example al-Jaylnı (p. 1)–al-Kaylnı  (p. 4), Matsi (p. 1)–Mats˙
(p. 2), Baqawbiri (p. 1, conjecture, see note 43)–Baqawbiray (p.

3), Bayqawr  ̇(p. 2)–Biqawr˙ (p. 3). The overall structure can be

roughly described as follows:

(I) Introductory invocation of God. The ‘Pole’ (qu†b) and the

saints of the present time are asked to plead for the supplicant

with fiAbd al-Qdir al-Jaylnı, fiUthmn b. Fodiye and with four

saints from Il‚orin itself, including fi◊limi, founder of the Islamic

movement and father of the first two emirs, and three prominent

imams of the first period of the town.

(II) Long litany of scholars from Il‚orin whose ‘rank’ (jh) is

recalled as support for the supplication, starting with imams and

scholars from the Yoruba wards (Oke Imale), than adding those

belonging to the Fulani and Gambari and some others. Finally

the sons of fi◊limi and two of his grandsons, the emirs Zubayr

(d. 1869) and fiAlı (d. 1891) are also mentioned for their jh.
(III) Another invocation of the saints of the time, led by the

‘Saviour of the time’ (ghawth al-zamn); invocation of God by

the rank (jh) of His prophets, their companions, the righteous

and the saints, by the ‘sanctity’ (̨ urma) of the three caliphs

(fiUmar is missing, presumably just by a lapse) and the Sunna, of

the four prophets Müs, fiˆs, Ibrhım and Mu˛ammad, and of

four wives of Mu˛ammad, fi◊√isha, Maymüna, Khadıja, and Za-

ynab. Reference is then made to the ‘sanctity’ of thirteen sons of

the author who are mentioned by name. This is followed by an

invocation of God by the names of four saints, fiAbd al-Qdir,

A˛mad al-Ghazlı, ‡ayfür b. fiˆs (that is, Abü Yazıd al-Bis†mı)

and Mafirüf al-Karkhı, then by the four sons of the Prophet, and

by the ‘glory’ of fi◊limi. Concluding supplication.

The dogmatic background to this kind of litany would seem

to be given by the Islamic concept of ‘intercession’ (shaffia)

which in classical Islamic doctrine is not only restricted to the

Prophet but also thought of as granted to saints and righteous

6 See e.g. al-Bayjürı, Tu˛fat al-murıd fial jawharat al-taw˛ıd, Cairo

1357/1939, 116ff.; the shaffia concept is also expressed in this extended

form in some widespread Arabic wafi÷ poems of Nigerian origin, dating

back to the seventeenth and eighteenth centuries; Reichmuth, ‘fiIlm und

scholars.
6
 Reference is therefore made to their jh, that is the
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‘glory’ or ‘rank’ which they possess in the eyes of God. The

concept can also be found in Hausa Islamic literature.
7
 A similar

reference is later made to ‘sanctity’ (˛urma). The switch from

jh to ̨ urma (p. 4) might perhaps also be related to the composite

character of the text. The group of saints which is presented at

the beginning of the prayer shows a strong Qdirı orientation.

fiAbd al-Qdir al-Jaylnı comes first, followed by fiUthmn b.

Fodiye and the saints of the town itself, headed by fi◊limi. Il‚orin

is clearly conceived to be safely linked to the spiritual world.

A serious problem for which there is no easy explanation at

hand is posed by the reference to the ‘sanctity’ of the sons of the

author (‘the sanctity of my sons’, ˛urmat awldı, p. 5). Whether

these are really to be regarded as sons or rather as ‘spiritual

children’, that is friends, students or adepts of the author, is still

open to question. The passage is inserted after the series of the

four prophets, the four wives of Mu˛ammad, and before the four

Sufi saints, and the four sons of Mu˛ammad, thus giving the

impression of having been placed in the middle of an otherwise

fairly regular sequence for a rather specific purpose.

The litany of Il‚orin scholars and saints (part II) seems to be

the most significant part of the prayer. As it starts with the imam
Imale ∑li˛ (see below) and then moves on to other scholars of

Oke Imale before touching the Fulani, Gambari and others, the

location of the text in the milieu of Oke Imale seems rather clear.

The imam Imale and another prominent scholar from the area,

Ibrhım Batür˙ (d. around 1865, see below), are each called ‘our

shaykh’, which would seem to provide a hint to personal relations

of some kind. The latter scholar who is described as ‘famous at

his time’, might perhaps be considered as a teacher or at least a

personal acquaintance of the author.

Even more significant is the fact that, despite the prominent

position of fi◊limi as the leading saint of the town, his sons and

grandsons, among them the emirs of Il‚orin, play only a very

Adab’, 197f.

7 For Hausa bi-jaahi: see M. Hiskett, The Hausa Kshif al-Ghumma fı

ightha ahl al-fay∂a of  Mijinyawa Na Atiku, London: SOAS n.d., 15, 19,

42, 47.

inferior role in the prayer, being relegated to the very end of the
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litany in part II. The superior spiritual rank which the scholars of

Oke Imale ascribed to their own kind could not be expressed in a

clearer fashion. It might not be purely incidental that the first

emir, fiAbd al-Salm (1823-36), was omitted altogether. This might

reflect local resentment against him. fiAbd al-Salm had established

the emirate in 1824 by a  military coup against Af‚onja, the

leading warlord of the ‚Oy‚o empire, who had ruled the town.

But he had also destroyed Oke Suna, the Muslim settlement

in close vicinity of Il‚orin which had supported the Islamic

movement but whose leader had clashed with the emir. Many

of the surviving inhabitants of this settlement had settled in

Oke Imale; and several of the scholars mentioned belonged to

it.
8

That fiAlı b. Shita (d. 1891) is the last emir mentioned in the

text might have to do with other resentment against Emir M‚om‚o

(1891-95), his successor who had died in a short civil war which

he had fought against the town.
9
 The next emir, Sulaymn (1895-

1915), on the other hand, was probably still alive when the text

was composed; and the scholars of Oke Imale were strongly

opposed to him.

Of the names of scholars and personalities from Il‚orin men-

tioned in the text the following can be identified from written

sources and oral information obtained in Il‚orin:

Page 1

8 For the history of Oke Suna and its destruction, and for the religious

families in Il‚orin which trace their origin to that place, see S. Johnson,

The History of the Yorubas, Lagos 1921, 193, 198f., 203f.; A˛mad b. Abı

Bakr ‚Om‚o Ikokoro, Ta√lıf akhbr al-qurün min umar√ balad Ilürin, Ch.

II  (for this unedited text and its mss, see ALA, II, 447) and Reichmuth,

‘fiIlm und Adab’, 35ff., 50ff., 520ff.

9 See for this civil war H.O.A. Danmole, ‘The Frontier Emirate: A History

of Islam in Ilorin’, Ph.D. thesis, University of Birmingham 1980, 145-50

and  S. Reichmuth, ‘Autokratie und religiöser Protest im Vorfeld kolonialer

Eroberung in Nigeria: Momo, Emir von Ilorin (1891-95), und seine

Gegner’, Periplus. Jahrbuch fµr Au˝ereuropäische Geschichte, 1994, 105-

18.

Shaykh fi◊limi Mu˛ammad ∑li :̨ ∑li˛ Janta, called Shehu Alimi
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(d. 1823), Fulani scholar and preacher, initiator of an Islamic

movement in the ‚Oy‚o Empire, leader of the Islamic community

in Il‚orin, father of the first emirs.

Mu˛ammad b. al-Thnı (also p. 2): Mu˛ammad Bısnı (Ile

Daani, Il‚orin, d. c. 1870), a leading Fulani companion of Alimi,

who served as his interpreter and Qur√n reciter. He became

imam of the Fulani (imam Fulani) and leading imam of Il‚orin

after Alimi’s death.
10

Imam Matsi (see also p. 2): fiUmaru Mátàsé, scholar of

Bornu or Dendi origin, first imam of Oke Suna, the Muslim

settlement near Il‚orin predating Alimi’s movement which was

mentioned above. His later residence was in Popo Giwa (Balogun

Ajikobi Ward). The quarter was named after one of his sons,

Lawani Giwa, who became a famous warrior. Mátàsé’s family

(Ile Baba Nla) also holds the office of imam of Popo Giwa. As

mentioned above (footnote 4), the copy of the manuscript was

provided by the present imam, Yüsuf.

Baqawbiri (also p. 2: mal Baqawbiray): ∑li˛ Gobiri/

BagΩbir˙ (Ile Mayaki, Gambari Ward), a scholar and warrior of

Gobir descent, who became imam of the sarkin Gambari, the

early leader of the Hausa community in Il‚orin. When power

shifted to the balogun Gambari he was appointed imam of the

balogun Gambari’s mosque, an office still held by his descend-

ants.
11

 As in the case of fiUmar Mátàsé, BagΩbir˙’s leading religious

position in the town is reflected in the prayer.

Imam Kaba į al-∑li˛: ∑li˛ Masingba b. fiAlı b. Yüsuf Mall˙

(Masingba, Ajikobi Ward), belonging to a family of scholars and

imams claiming Malian origin. According to oral tradition they

came to Il‚orin from Kogbaye/K‚obayi, a settlement (now extinct)

in the west of Il‚orin (10 km east of Igboho), with a strong Muslim

10 ◊dam al-Ilüri, Lama˛t, 22; G.O. Quadri, ‘The role of Imam Fulani as a

Spiritual Leader in Ilorin’, BA dissertation, University of Il‚orin 1985, 68

and Reichmuth, ‘fiIlm und Adab’, 211f.

11 Reichmuth, ‘fiIlm und Adab’, 220.

12 For Kogbaye, its location and its role as temporary residence of  the

Alaafin, the king of ‚Oy‚o, see R. Smith, ‘Alaafin in Exile: A Study of the

Igboho Period in Oyo History’, Journal of African History, vi, 1965,

community which settled in Il‚orin.
12

 The title is therefore presum-
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ably to be read as imam K‚obayi. The office of the imam Imale,

second in the religious hierarchy of Il‚orin, is still held in rotation

by the two branches of the family (Fagba, near the emir’s palace,

Magajin Gari Ward, and Ile Masingba). ∑li˛ was the first of his

family to settle in this area in Oke Imale which still bears his

name, Masingba.
13

 His father, Shaykh fiAlı, is mentioned on p. 2.

Imam Abü Bakr Gharub (also p. 2): Abü Bakr b. Yüsuf

Mall̇ , the first imam Imale, ancestor of the Fagba branch of the

imam Imale family. ∑li˛ Masingba’s father fiAlı (q.v.) was his

brother.

Imam Mu˛ammad Shitan: perhaps Mų ammad b. Ma˛müd

b. Shita, grandson of the second emir Shita (emir 1836-61), who

became famous in Il‚orin as a specialist for the seven qir√t of

the Qur√n. His father Ma˛müd b. Shita founded a mosque and a

school (Isal‚e Ajasa, Magajin Gari Ward) which is still maintained

by the descendants of Mu˛ammad’s brother A˛mad Yanm.
14

Page 2

◊dam: probably ◊dam Alanamu, from Agades, an influential

scholar who became the first imam of the mosque of the Balogun

Alanamu, an office still held by his descendants.
15

Al-wfii÷ı Müs: perhaps the father of Badamßı b. Müs (Ile

Saura, Agbaji, Ajikobi Ward), a famous preacher, author of the

first collection of Yoruba wafi÷ poetry (wákà).16
 The title might

perhaps indicate wafi÷ activities already for the father.

fiAbd al-Rą mn Bafib Shwur: fiAbd al-Ra˛mn Bba Saura

70f.; for its identification with K‚obayi which is mentioned in this form

by S. Johnson, History, 194, and for families in Il‚orin claiming Kogbaye/

K‚obayi origin, Reichmuth, ‘fiIlm und Adab’, 30, 519f.

13 On the imam Imale family, see Reichmuth, ‘fiIlm und Adab’, 225f., with

further references.

14 On Mu˛ammad b. Ma˛müd b. Shita as well as his brother A˛mad Yanm

and their father Ma˛müd, see ◊dam al-Ilürı, Lama˛t, 30ff.; ALA, II,

444f.

15 Reichmuth, ‘fiIlm und Adab’, 233.

16 Lama˛t, 36f.; Reichmuth, ‘fiIlm und Adab’, 237f. and ALA, II, 456f.

(Ile Saura, Agbaji, Ajikobi Ward), from a family claiming Chado-
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Sudanese origin, one of the early leaders of the Agbaji communi-

ty.
17

Badiru ’l-Dın: Badr al-Dın (Ile Oloyin, Alanamu Ward), from

Bornu, one of the earliest specialists of Arabic grammar in Il‚orin,

father of Büßayrı b. Badr al-Dın (d. 1915), Qur√n reciter (ajánásì)
of the emir.

18

Awjırabar: ∑al˛ Ojibara (Oke Apomu, Zarumi Ward), a

famous Fulani scholar, first in Oke Suna, then in Il ‚orin, settled

finally at the present site where he built one of the earliest mosques

in Oke Imale. He served as Qur√n reciter for the first emir and

is the ancestor of one of the most prominent imam families of the

Oke Imale area.
19

Ibrhım Batür˙: Ibrhım Batür˙ from Agades, settled in Oke

Apomu, prominent scholar, Qur√n reciter of the emir after

Ojibara’s death, died c. 1865; the mosque and school are still

maintained by his descendants in Oke Apomu.
20

 The present

Qur√n reciter of the emir, Alfa Yüsuf ˘abıbu ’llhi also belongs

to this family.

ăwnibüdaw: perhaps A˛mad Oníbùdó, mentioned as q∂ı
in Il‚orin.

21

Abü Bakr Daghaw Gharub al-˘fi÷: identical with the imam
Imale, mentioned above?

A˛mad Iwwaw: A˛mad Iwo, a scholar of Bornu origin who

had settled in Iwo (‚Oy‚o State) before he joined Alimi in Il‚orin;

his family (Ile Iwo, Alanamu Ward) still holds the title of imam

17 ◊dam fiAbdallh al-Ilürı, Nasım al-ßab fı akhbr al-islm wa-fiulam√
bild Yürub, 2nd edn, Cairo 1987, 65 and Reichmuth, ‘fiIlm und Adab’,

237.

18 ◊dam al-Ilürı, Lama˛t, 34ff.; Reichmuth, ‘fiIlm und Adab’, 231ff. and

ALA, II, 457.

19 Reichmuth, ‘fiIlm und Adab’, 520.

20 ◊dam al-Ilürı, Lama˛t, 33f. and Reichmuth, ‘fiIlm und Adab’, 233ff.

21 A˛mad b. Abı Bakr, Ta√lıf, Ch. X and Reichmuth, ‘fiIlm und Adab’, 213.

A scholar called fiAbd al-Ra˛ım Oníbùdó (√-w-n-b-d-w) is mentioned in

Abü  Bakr al-∑iddıq Imam Agbarigidom‚o’s poem on the Il‚orin scholars,

Mafti˛ al-surür (p. 4. For this unpublished text ALA, II, 463f.).

22 Reichmuth, ‘fiIlm und Adab’, 231.

Iwo.
22
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fiAbd al-Qdir Awnaqü: fiAbd al-Qdir Onagun, a scholar

and warrior from Bornu who first settled in Oke Suna, then in

Il‚orin where he founded the first Qur√nic school in Ita ‚Egba

(Alanamu Ward), and became the first imam of that quarter.
23

Mu˛ammad al-Bukhrı al-fi◊bidu: Mu˛ammad al-Bukhrı,

also called Mlam Bb, a Fulani scholar and Qdirı ascetic,

imam of the Ag‚o Mosque (Ori Oke, Magajin Gari Ward).
24

Bayqawṙ  Abü fiUthmn (cf. also p. 3): B˙gΩr˙, a Fulani

scholar, perhaps not identical with the famous Mu˛ammad B˙gΩre

mentioned below (for whom no son called fiUthmn could be

identified).

A˛mad Sk˙ Abü Mu˛ammad: from Ile Saké (Ita Ogunb‚o,

Ajikobi Ward).
25

Jawdı: Mu˛ammad JΩdı b. Ma˛müd, Fulani scholar, preacher

(and warrior?) from the Sokoto region, settled in Ile Kasandubu

(Isal‚e Okaka, Fulani Ward) where his descendants still keep the

imamship of his mosque.
26

Page  3

Mal Müs: perhaps Müs At‚er‚e (d. 1907), a prominent teacher

in Oke Lele (Ibagun, Gambari Ward), and a leading Tijnı of his

time; his descendants who claim Fulani origin still maintain his

school (Ile Kongbari, Ibagun).
27

A˛madu Mkna: apparently from Makana (Fulani Ward),

the place of Alimi’s first Friday mosque in Il‚orin.

Abü Bakr mal Büb˙: Abü Bakr Büb˙, of Gobir or Nupe

23 Reichmuth, ‘fiIlm und Adab’, 521.

24 Mu˛ammad Ibrhım al-Nufwı/fiAlı Jabat, Raffi al-shubuht fiamm fı
’l-Qdiriyya wa’l-Tijniyya min al-sha†a˛t, Cairo 1398/1978, 40 and

Reichmuth, ‘fiIlm und Adab’, 212.

25 Information from Alh. Isa Elelu, Il‚orin 21.10.89; the name is also mentioned

in Abü Bakr al-∑iddıq Imam Agbarigidom‚o, Mafti˛ al-surür, 3.

26 Information from the present imam, Alfa Shufiaib Mu˛ammad JΩdı, Ile

Kasandubu, Il‚orin 29 August 1986.

27 Information from Alfa A˛mad Ruffiı, his descendant, 23 Aug. 1986;

◊dam al-Ilürı, Lama˛t, 34 and Reichmuth, ‘fiIlm und Adab’, 219.

origin, the leading scholar of mid-nineteenth-century Il‚orin whose
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sons Mu˛ammad Thnı and Mu˛ammad al-Amın Nda served as

first Senior q∂ıs of Il‚orin in the colonial judiciary.
28

Al-Kha∂iru b. Bbalanı, the imam: probably Haliru Bıbnı,

called Afaa Yero (Ile Lapapa, Fulani Ward), the second or third

imam Fulani of the town.
29

Mu˛ammad Tüqurü b. Munabbahu: either identical with

Mu˛ammad (al-Amın) Munabáù/Munabáì (also called Innabáùn),
who came very early from Oke Suna and became the first imam

of the Munabáì Mosque (Agbarere, Magaji Ar‚e Ward), one of

the early Friday Mosques of the town,
30

 or a son of this scholar

who was one of the early Yoruba scholars in Il‚orin.

Mu˛ammad ∑li˛, the imam, son of al-Bukhrı al-fi◊bidu:

from Ori-Oke, the third or fourth imam Fulani of the town;
31

 son

of al-Bukhrı, the imam and ascetic mentioned above.

Mu˛ammad Takünatı: Mu˛ammad al-Tkuntı b. Abı Bakr

al-Nufwı, d. c. 1900, a prominent Nupe scholar.
32

Mu˛ammad Biqawṙ : Mu˛ammad b. A˛mad, called B˙gΩr˙

(d. 1913), Fulani scholar who came to Il ‚orin from Bunza (Kebbi),

a most influential teacher and adviser of the emirs in late nineteenth-

century Il‚orin.
33

Al-q∂ı fiAlı b. al-Muß†af: perhaps a son of al-Muß†af, who

is mentioned as fourth q∂ı of precolonial Il‚orin.
34

 There is no

indication in other sources, however, that his son also served as

q∂ı.

Page 4

28 See for Büb˙ and his sons ◊dam al-Ilürı, Lama˛t, 26, 67; Reichmuth,

‘fiIlm und Adab’, 220 and ALA,  II, 449.

29 A˛mad b. Abı Bakr, Ta√lıf, Ch. X and Quadri, ‘Role’, 64.

30 ◊dam al-Ilürı, Lama˛t,  21 and Reichmuth, ‘fiIlm und Adab’, 521.

31 A˛mad b. Abı Bakr, Ta√lıf, Ch. X; Quadri, ‘Role’, 64 and Reichmuth,

‘fiIlm und Adab’, 211.

32 ◊dam al-Ilürı, Lama˛t, 28 and ALA, II, 448f.

33 ◊dam al-Ilürı, Lama˛t, 39-42; Reichmuth, ‘fiIlm und Adab’, 217 and

ALA, II, 445f.

34 A˛mad b. Abı Bakr, Tafilıf, ibid. and Reichmuth, ‘fiIlm und Adab’, 213.

Shita b. fi◊limi: second emir of Il‚orin (1836-1861).
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Abü Bakr b. fi◊limi: Abü Bakr Bsambo, one of Alimi’s sons

whose descendants hold the office of District Head of Mal‚et‚e.
35

Dniyl b. fi◊limi: Dniylu Shiaba, another son of Alimi

whose descendants (Ile Adifa, Magajin Gari Ward) hold the office

of a District Head of Ejidongari.
36

Zubayr b. fiAbd al-Salm: son of fiAbd al-Salm (emir 1823-

36). He became the third emir of Il‚orin (1861-69).

fiAlı b. Shita: son of emir Shita (q.v.); he himself was the

fourth emir of Il‚orin (1869-91).

This list shows many scholars from the early period of the

town but includes also some who died around 1900 and later. As

already stated above, Mu˛ammad B˙gΩr˙ who died in 1913 would

seem to be the latest scholar to be mentioned. This leads to the

proposed dating of the text in its given form. Some of its compo-

nents, and the basic concept of a sacred community of scholars

and saints which underlies it, would seem to be much older. The

position of fi◊limi as a patron saint of the town, ranking just

behind fiUthmn b. Fodiye, can be seen as crucial for the social

and political integration of Il‚orin. This patron saint appears in the

text of the litany strangely detached from his descendants, the

emirs. It is also significant that the ethno-political structure of

the town should be reflected even in the group of the four saints

listed at the beginning: Together with fi◊limi they can be seen as

representing the Fulani (Mu˛ammad b. al-Thnı), Oke Imale (fiU-

mar Matàsé) and the Gambari ward (mal BagΩbir˙). The order

of their names follows exactly the ranking of the leading imams

of the town (imam Fulani–imam Imale–imam Gambari). The

unwritten constitution of Il‚orin has thus found its expression even

in prayer. Apart from this unique witness to the concept of a

sacred community which emerged from the jihd movement of

the early 19th century, the text can be regarded as a highly important

source for the history of Islamic scholarship in Il‚orin.

35 H.B. Hermon-Hodge, Gazetteer of Ilorin Province, London 1929, 85.

36 Hermon-Hodge, Gazetteer,  86.
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Arabic Text

¤±’›  rO?????Šd?	« sL?????Šd	« t?K	« r?�Ð ¿v³?½ ô s� v?KŽ §« v?K�  

¤ÁbFÐ›
37

Ø 

s� W?¹ô« Ø ‰eM� U?¹ Âu???O???& U?¹ vŠ U¹ u?¼ ô« t	« ô s� U?¹ §« U¹ rN?K	«

qÝuð«Ë p	UÝ«   «uLÝ l³Ý
38

«c1  Ø v	 VNð Ê« pO	«  

 Èc?¼ w6 §« ¡U????????O	Ë« U?¹Ë v?½U???????�“ V?D& U?¹)sic( v½« Êô«
39

w6  Ø 

rJ²¹U?žË  r1d?E½ X%Ë r1U?L?Š
40

v	«Ë  rJ²¹UMŽ Ø v?	« «uN?łu?6  

VNð ÊUÐ Ác¼ v²łUŠ
41

U¼¡UC?& w6 v	 dH?G²Ý«Ë Ø «c?1Ë «c1 v	 
42

Ø  «u??{d?Ž«Ë £ §« ‰u??Ý— v	« v²??B?&Ø  «u??F??6—«Ë v	U??Fð §« bMŽ

sÐ ÔÊU?LÔ¦?Ž  Ø  aOý vKŽË v½ö?ÚOÓ'« —œU?I	« b?³Ž aO?A	« vKŽ v²B?&

37 Ms: .dJ	« v³½ ô s� vKŽ tK	« vK�

38 Ms: qÝuð

39 Ms: v½ Ê«ô«; the two words run into each other at the end of the line.

40 Ms: rJ²ÐUž; could also be a mistake for rJ²¹UMŽ?

41 Ms: VNð«UÐ

42 Ms: UNŽUC&

ÔÂUÓ�«Ë v½UÓ¦	« sÐ« bL?×�Ë  Ø  `	U� bL×� r	U?ÓŽ UMWOý vKŽË ÓÈœÚuÓ6
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vÓKÓ�Ë ”UÓ²Ó�
«

d‡ÐuÓIÐ 
43

Ø  

v½UDŽ«Ë 5M�u*« Ø „œU?³Ž rŠ—«Ë UM?LŠ—«Ë vML?Š—«Ë v	dH?ž« rNK	«

«c1Ë «c1 rN¼U−Ð

ÂU?�ô«Ë UÓÐÔdÓž d?JÓÐ vÐ« Ø ÂU�ô«Ë Ô`	U?ÓB	« `Ó³?Ó1 ÓÂU?Ó�« UMW?Oý  Ø  ÁU?−ÐË

Ø U?Î²?ý b?L?×?� ¤≤›Ø d	« b?³?ŽË vÝu?� vE?Ž«Óu	« aO?ýË Âœ¬ aO?ýË 

aO?ýË È—ÚuÓ	« U½ Ø bKÐ w6 v?−ÓÐÓ« Ê«d?Oł ·Ëd?F*« «Ó—ÔËU?Óý U?³?FÐ ÊU?ÓL?ÓŠ

aO??ýË bKÐ rÝ« ·Ëd?F?*« s¹b	«  Ø Ô—bÓÐ aO??ýË ÊË—U¼ aO?ýË `?	U?�

—u?Ô²ÓÐ rO?¼«dÐ« UMW?O?ýË Ø ÈÓd?ÓÐÓd?O?łÚËÓ«ÍaO?ýË  Ø t½U?�“ w6 ·Ëd?F*« 

U?Ó²?Ó� Ôd?ÓL?ÔŽwÝUÓÐÔd?Óž Úu?ÓžÓœ dJÐ vÐ« a?O?ýË Ø ÚËÓœu?Ô³½Úu?ÓŠ aO?ýË §« v	Ë 

vJÓOÓK?ÓŽ È—œU?I	« b?³??Ž aO?ýË t??³?I	 ËÚË]Ë«  Ø  b??L?Š« aO?ýË k?6U?(«

U??Ó²??ý Ø aO??ýË —Úu?Ółb?Ó	Úu?ÓŠ a?O?ýË Ô`?	U?Ó� U?ÓMÔ�U?Ó�« v?Ð« ^vKÓŽ Ø aO??ýË

v½U?¦	« sÐ« b?L?×?� aO?ýË u?ÔIÓ½ÚËÓ« Ø —œU?I	« b?³?Ž aO?ýË ÓÊË—UÓ¼ aÚO?ÓýË

 vIÔ²?	« ÂU�ô« Ø §« v	Ë)sic(aO?ýË  Ø ÔbÐUF	« —U?×?Ô³	« bL?×� aO?ýË 

43 Ms: d¹u?????ÓIÐ , presumably a confusion between two names, BagΩbir˙ and

BigΩr˙ (also acccurring in the form B˙gΩr˙), given later on pp. 2f.

Because of the consonantal base and the mal title, the emendation dÐuIÐ

is proposed here. This interpretation is further suggested by the fact that,

in the text below,  mal BagΩbir˙, but not BigΩr˙ shares with  Mu˛ammad

al-Thnı and fiUmaru Matsi/Mats˙ the attribute of a saint (walı Allh).

44 Repeated in text.

—ÚuÓIÚOÓÐÍÊUL?¦Ž v?Ð« ÊUL¦?Ž vÐ« 
44

UÓÝ bL?Š« Ø aOýË w�bL?×� vÐ« 
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  Ø ÈœÚuÓł aOýË¤≥›vÓKÓ� aOýË Úu?Ó³ÚMŽ aOýË 
«

vÓÝuÔ� 
«

ÔbÓL?ÚŠÓ« aOýË 

aOýË vÓÝuÔ� ÓvðÚËÓœ Ø ÔÂU?Ó�« aOýË Ô bÚ³ÓŽ aOýË ÔdÓL?Ž aOýË ÓÊUÓ1 Ø UÓ�

vÓKÓ� dJÐ vÐ« Ø aO?ýË Ô5�Óô« bL?×�
«

ÚuÓÐ wÐaOýË Ôb?Ú³ÓŽ  ÚrÓ	U?Ó� aOýË 

 Ôd?CÓ(« Ø)sic(aO?ýËÔ ÂU?Ó�ô« ËÔb?	Ó« Ø Ô`	U?� aO?ýË vMÓK?ÓÐUÓÐ sÐ« ÔÂU?Ó�ô« 

bL?×� aO?ýË Ôt]³ÓMÔ� sÓÐ« ËÔd?Ô&ÚuÔð bL?×� aOýË Ø §« Ôv	Ë ÈÓdÐÚu?ÓIÓÐ vK�

uÚ−ÓM	« Ø ÓrO¼«dÐ« aO?ýË ÔbÐUF	« —U×Ô³	« sÐ« ÔÂU?Ó�ô« Ô`	UÓB	« ØÍ
45

aOýË 

—ÚuÓIÐ  Ø  bL×� aO?ýË v²Ó½ÚuJÓð bL×�Í«ÚuÓ−ÓJÚMðuÔ6 dJÐ vÐ« aOýË 

sÐ« vKÓŽ  Ø  v{U?I	« aOýË §« v	Ë v&u?ÔÝÓœ ÓrO¼«ÓdÐ« ÚrÓ	UÓ�  Ø  a?OýË

Ô—U?ÓL?Ž aO?ýË UÓ³?Ó{ ÚrÓ	U?Ó�  Ø  aO?ýË È—U?ÓIKÓ	 ÊU?L?¦?Ž aO?ýË vHDB*«

rN?O?FÐUÓðË  rÓłÓÓd?Ó²Ô*«  Ø  v�O?Ž aO?ýË ZÓł
46

 Ø   Âu¹ v	« d?O)UÐ ¤¥›

Âu¹ v	«
47

W�UOI	« 

aO?ý ÁU?−Ð p	U?Ý«Ë rN?O?6  Ø  wMK?F?ł«Ë rN?L?Š—«Ë rN	 d?H?ž« rNK	«

sÐ« ‰U?O½«œË r	U?Ž aO?ý sÐ« dJÐ uÐ«Ë r	U?Ž  Ø  aO?ý sÐ« XýË r	U?Ž

«c1Ë  Ø  «c1 Xý sÐ« vKŽË Âö�	« b³Ž sÐ« dOÐ“Ë r	UŽ  Ø  aOý

45 Error for  Èu×M	« ?

46 Ms:  ÔrNÚO� Ó»UðË , apparently a copyist’s error.

47 Repeated in text.

rJO?6 v²?6 qN?6 «c¼  Ø w½U?�“ w?6 §« UO?	Ë« U¹ v½ü« X&u	« Àu?ž U¹
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v½Uý s� È—« U?LO6 v?MKL×¹ ÊUL?Šd	«  Ø Èb	 W½UJ� t	 ÊUO?²H	« s�

«c1Ë «c1 Èd�« w6 Ê«eŠô« s�  Ø  vMHJ¹ v²Š

p	 Ø uÝ— »U×?�UÐË rNÐU×�UÐË 5KÝd*«Ë pz Ø UO?³½« ÁU−Ð rNK	«

«c1Ë «c1 v	 qF6«Ë Ø v	 dHž« ¡UO	Ëô«Ë ∫5(UB	UÐË bL×�

WMÝ W??�d?×ÐË vKŽË ÊU?L??¦?ŽË dJÐ vÐ«  Ø  WÐU??×?B	« W?�d??×Ð rNK	«
48

pŠË— v�??O?ŽË pL?OK1 v?Ýu?� W?�d?×Ð Ø 5?HDB*«
49

Ø rO¼«dÐ«Ë 

 U?łË“ W?�d?×ÐË Ø £ „b?³?ŽË p	u?Ý— b?L?×?�Ë pKOKš
50

v³M	« 

Ø W½u?L?O?�Ë W?AzU?Ž ¤µ›W½u?L?O?�Ë 
51

W−?¹bšË 
52

VM¹“Ë 
53

W�d?×ÐË 

Ø aO??ýË rO¼«d?Ð« aO??ýË b?L??×??� aO??ýË È—œU??I	« b??³??Ž Ø ÈœôË«

dJÐ vÐ« aO?ýË Ø `	U?� aO?ýË vO?×¹ aO?ýË v�?O?Ž aO?ýË vÝu?�

b³Ž aOýË e¹eF	« b³Ž aOýË »U¼ Ø u	« b³Ž aOýË  §« b³Ž aOýË

48 Ms: WMÝ« .

49 Ms: pŠ—Ë .

50 Ms:  UłË«“.

51 Repeated in text.

52 Ms: W−|bŠ.

53 Ms: VM¹«“.

«c1Ë «c1 p	UÝ« ‚“«d	« b³Ž Ø aOýË —U³'«
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qÝuð«Ë
54

Ø v	«e??G	« b?L?Š«Ë v?½ö?OJ	« —œU??I	« b?³?F?Ð §« U¹ Ø  pO	« 

¤Ë›všdJ	« ·Ëd?F?�Ë v�?OŽ sÐ Ô—u?ÔH?ÚOÓÞ 
55

dO?)« s� Ø v	 VNð Ê« 

rKŽ« r	 U�Ë UNM� XLKŽ U� tK1
56

bÝUŠ q1 b�Š s� vME‡H%Ë Ø 

»— U¹ Ø vMŽ t?O?	« U?&U?�?� ŸœU?)« WJ³?ý qF?&Ë Ø d??1U?� q1 dJ�Ë

v	 V?K&Ë d???ý È– q?1 s� Ø vM?EH???%Ë v?&“— v	 lÝu?ðË 5LK?F	«

Ø rNK	« ÂuOI	« v(« pLÝUÐ v½U�KÐ p	 Ø UÝ« s� VO&Ë dOš

¤∂›rNK	« 
57

d¼UD	«Ë VO?D	«Ë Ø rO¼«dÐ« b?L?×?� UMO??³½ œôËUÐ p	U?Ý« 

b	Ë rÝU?I	«Ë
58

v½U??ý s� —« U??L?O??6 v½d??O?& Ê«Ë Ø v?HDB*« 
59

v²?Š 

§« Ø v	Ë aO??ý ÁU?−ÐË «c?1Ë «c??1 Èd?�« w6 Ê«e?Šô« Ø s� v?MJHð

Ø «c1Ë «c1 qF6« rNK	« r	ÓUŽ Ô`	UÓB	« bL×�

  Èd???š¬Ë ôË« § b???L???(«Ë)sic(rŠ—« U¹ r?NK	« 
60

U¹  ∫ 5L???Š Ø «d	« 

54 Ms: qÝuð.

55 Ms: v½dJ	« .

56 Ms: r	UŽ.

57 Repeated in text.

58 Ms: «b	Ë .

59 Ms: w½UÝ .

60 Ms: rŠ—.

«c?1 v²?łU?Š vC?&«Ë vÐu½– v?	 d?H?ž« Ø …d?H?G?LK	Ë v	 œu?'UÐ lÝ«Ë
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‰¬ vKŽË b?L?×� Ø v?KŽ §« vK�Ë  ∫ d?OB?³	« lO?L?�	« X½« Ø p½«

5�ô« v³M	« b?L?×?�
61

Âö?�	«Ë …ö?B	«  ∫ 5?LKF	« »— § Ø b?L?(« 

vKŽ Ø Âö??�	«Ë …ö??B	« ∫ 5?*U?F	« »— § b??L??(«Ë 5KÝd?*« Ø vKŽ

‰uÝd	«
62

5�¬Ø ÈbN	« Ø l³ð« s� vKŽË Ø .dJ	« 

Translation63

[I] In the name of God, the Merciful, the Compassionate. May

God bless [the man after whom] there is no other Prophet. 

O God, there is no other god but You, the Living, the Ever-

lasting, Who has sent down His sign from Seven Heavens! I ask

You and beseech You to grant me such and such.

O Pole of this time, you saints of these days! I am in your

protected sphere, under your eyes and your consideration. There-

fore concern yourself with this cause of mine to be granted such
and such. Ask for God’s forgiveness on my behalf for its fulfilment.

Raise my case with the Messenger of God—my He bless him

and grant him peace. Present my case to Shaykh fiAbd al-Qdir

al-Jaylnı and to Shaykh fiUthmn b. Fodiye and to our Shaykh

fi◊limi Mu˛ammad ∑li˛ and to Mu˛ammad b. al-Thnı and to

Imam Matsi and mal64
 Baqawbiri. 

O God forgive me and have mercy on me and on us. May

You have mercy on Your servants, the Believers. Grant me by

their glory such and such.
[II] And [also] by the glory of our Shaykh Imam Kaba˛i

al-∑li˛, the imam Abü Bakr Gharub, the imam Mu˛ammad

61 Ms: s�ô« .

62 Ms:  ‰uÝ— .

63 The proposed divisions into parts I-III are marked within the text

64 Apparently a frequent variant of the mlam title which also occurs in the

ms.

Shitan [p. 2] and Shaykh ◊dam, Shaykh al-wfii÷ı Müs and
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fiAbd al-Ra˛mn Bafib Shwur, the well-known people (lit.

neighbours) of Abajı— in our town Ilawrı, and Shaykh ∑li˛,

Shaykh Hrün and Shaykh Badiru ’l-Dın, the well-known—name

of a town—and Shaykh Awjırabar and our Shaykh Ibrhım

Batür˙, well-known in his time, and Shaykh fiUmaru Mats˙, the

saint, and Shaykh ˘awnibüdaw, Shaykh Abü Bakr Daghaw

Gharub al-˘fi÷, Shaykh A˛mad Iwwaw—his laqab—, Shaykh

fiAbd al-Qdirı fiAlayakı, Shaykh fiAliyyu, the father of our imam

∑li˛, and Shaykh ˘awladijawrı, Shaykh Shit, Shaykh Hrün,

Shaykh fiAbd al-Qdir Awnaqü, Shaykh Mu˛ammad b. al-Thnı,

the saint, the godfearing imam, and Shaykh Mu˛ammad al-Bu˛ri

(sc. al-Bukhrı) al-fi◊bidu, Shaykh Bayqawr˙ Abü fiUthmn, Shay-

kh A˛mad Sk˙ Abü Mu˛ammad, Shaykh Jawdı [p. 3] and Shaykh

fiAnbaw, Shaykh mal Müs, Shaykh A˛madu Mkna, Shaykh

fiUmaru, Shaykh fiAbdu, Shaykh Imam Dawtiya Müs, Shaykh

Mu˛ammad al-Amınu, Shaykh Abü Bakr mal Büb˙, Shaykh

Mlam fiAbdu and Shaykh al-˘a∂iru b. Bbalanı, the imam, and

Shaykh ∑li˛ Alidü, the imam, and Shaykh mal Baqawbiray,

the saint, and Shaykh Mu˛ammad Tüqurü b. Munabbahu, and

Shaykh Mu˛ammad ∑li˛, the imam, son of al-Bukhri al-fi◊bidu,

and Shaykh Ibrhıma al-Najw˙, Shaykh Mu˛ammad Takünatı,

Shaykh Mu˛ammad Biqawr˙, Shaykh Abü Bakr Fütinkajaw and

Shaykh Mlam Ibrhıma Dasüqı, the saint, and Shaykh al-q∂ı 
fiAlı b. al-Muß†af, Shaykh fiUthmn Laliqrı, Shaykh Mlam

∆ab, Shaykh fiImru Jaji and Shaykh fiˆs al-Mutarajami, and all

those who follow them in righteousness till the Day [p. 4] of

Resurrection.

O God forgive them and have mercy on them and place me

among them. I am asking You by the glory of Shaykh fi◊limi

and Shita b. Shaykh fi◊limi and Abü Bakr b. Shaykh fi◊limi and

Dniyl b. Shaykh fi◊limi and Zubayr b. fiAbd al-Salm and fiAlı

b. Shita such and such.
[III] O you Saviour of the Present Age, O you saints of my

time, is there a worthy hero among you, close to the Merciful

God, so that he could take me to what I am aiming at and end my

troubles concerning such and such?
This, O God, by the glory of Your Prophets and Messengers

and by their Companions and by the Companions of Your Mes-
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senger, Mu˛ammad, and by the Righteous and the saints. Forgive

me and do such and such for me.

O God, by the sanctity of the Companions Abü Bakr, fiUthmn,

and fiAlı, and by the sanctity of the sunna of the Chosen Ones, by

the sanctity of Müs Your Spokesman, fiˆs Your Spirit, Ibrhım 

Your Friend, and of Mu˛ammad Your Messenger and Servant,

may God bless him and grant him peace, by the sanctity of the

wives of the Prophet, fi◊√isha, Maymüna, [p. 5] Khadıja and

Zaynab, and by the sanctity of my children, fiAbd al-Qdirı, Shaykh

Mu˛ammad, Shaykh Ibrhım, Shaykh Müs, Shaykh fiˆs, Shaykh

Ya˛y, Shaykh ∑li˛, Shaykh Abü Bakr, Shaykh fiAbdallh, Shay-

kh fiAbd al-Wahhb, Shaykh fiAbd al-fiAzız, Shaykh fiAbd al-Jabbr

and Shaykh fiAbd al-Rziq, I am asking You such and such.
And I beseech You, O God, [in the name of] fiAbd al-Qdir

al-Kaylnı, A˛mad al-Ghazlı, ‡ayfür b. fiˆs and Mafirüf al-

Karkhı, that You grant me all [Your] blessings, those I know and

those which I do not know, and that You protect me from envy

and from machination. Let the net of the crafty turn back upon

himself! O Lord of the Worlds, extend my livelihood to me, save

me from every evildoer, provide for my well-being, and answer

my prayers by Your name[s], ‘the Living’ and ‘the Everlasting’. 

[p. 6] O God, I am asking You by the sons of our Prophet

Mu˛ammad, Ibrhım, al-‡ayyib, al-‡hir and al-Qsim, the sons

of the Chosen One. Give me protection in my plight, so that You

relieve me from my troubles such and such. By the glory of the

shaykh, the saint, Mu˛ammad al-∑li˛ fi◊limi, do such and such.
Praise be to God, at the beginning and at the end, O God,

You Most Merciful. O Bountiful of gifts and forgiveness! Forgive

my sins and lead my cause such and such through. You are The

All-hearing, The All-seeing. May God bless Mu˛ammad and the

Family of Mu˛ammad, the faithful Prophet. Praise to God, the

Lord of the Worlds. Blessings and peace upon the Envoys, praise

to God, the Lord of the Worlds. Blessings and peace upon the

noble Prophet and upon all those who follow the guidance. 

Amen.


